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Murponoaut Jlyukuii 1 Boapmckuii Muxamn (Tumodeii 3unkeBud). XpucTHaHCKasi MOPaJib KaK OCHOBA B
AesITeJIbHOCTH coBpeMeHHOro obmecra «IIpocBura». B crathe aHammsmpyeTcsl BIMSIHHE XPHCTHAHCKOW MOpaJIM Ha
(opMHpOBaHHE COBPEMEHHOH OOIIECTBEHHO-KYJIbTYpHOW mo3unmu oOmectBa «[IpocBuTa», NpPOCIEKUBACTICS CBA3b
XPHUCTHAHCKUX LIEHHOCTEH ¢ HAIlMOHAIBHO-KYJIBTYPHBIM KPYrO30pOM OJHOM M3 APEBHEHIINX YKPAWHCKHX OOIECTBEHHO-
KyJIBTYPHBIX OpTaHIBaINA. AHATM3HPYETCS BIISIHIE XPUCTHAHCKOW MOpaiy Ha (hopMHpOBaHKE HOBOH HAIMOHAIBLHOM Hien
YKpauHLEB.

VYkpauHCKas IEpKOBb Ha NPOTSDKEHMM MHOTHMX BEKOB OOBEAMHSIA HapoJ BOKPYT BEphl, CTOsJIa Ha OXpaHe
XPUCTHAHCKUX MMPOBO33PEHUYECKUX ILeHHOCTell. LlepkoBb Bcerna NMpUBETCTBOBANA €JUHCTBO YKPAMHCKOW HallUM, HO,
pazo0leHHas1, Kak ¥ YKpaHCKOE OOLIECTBO, B Pe3yJIbTaTe BHEIIHEHOIUTHIECKUX (JaKTOPOB, OblIa HE B COCTOSIHUH CO3/1aTh
€IMHYI0 YKpPauHCKYI0 moMecTHyro LlepkoBb. [lexnapupoBanue HamepeHH K OOBETUHEHHIO YKPAaWHCKOM IEPKBU MMEET
CTOJIETHIOIO HCTOPHIO, OTHAKO MPAKTUUECKUX IIar0B B 5TOM HANPABIEHUH CIAEIaHO MAJIO.

Be3 emmHCTBa TOCymapcTBa M LEPKBH HEBO3MO)KHA KOHCOJIMJAIMS OOIIECTBA, @ B CETOAHSIIHUX OOIIECTBEHHO-
TIOJINTHYECKHX YCIIOBHUSIX 3TO MPHOOPETAET BCEBO3POCTAIOIIIOIO aKTYaIbHOCT.

KimioueBble ciioBa: o6mectBo «IIpocBuTay, XprCTHAHCKAst MOPallb, HAIMOHANIbHASA Haes, Y KpanHa, L{epKoBb.

Mykhail, the Metropolitan of Lutsk and all Volyn (Tymofiy Zinkevych). Chrisitan Ethics as a Basis of the
Activity of Modern «Prosvita» Society. The article analyzes influence of the Christian ethics on the formation of the
modern public and cultural stance «IIpocBiTa» society, the connection of the Christian values with national and cultural
outlook of one of the oldest Ukrainian public and cultural organizations is examined. Influence of the Christian ethics on the
formation of the new national idea of the Ukrainians is reviewed.

Ukrainian church has been for many centuries knitting people on the basis of the faith defending Chrisitian beliefs. The
church has always supported the unity of the Ukrainian nation but was divided itself as the Ukrainian society was because of
the number of the political factors preventing creation of the united Ukrainian Local Church. Declaration of the intentions to
unite Ukrainian Church has a century-long history however no actual steps to achieve this have been undertaken.

Without unity of church and state is not possible consolidation of society, and in today's social and political conditions it
becomes vsedilshoyi relevance.

Key words: «Prosvita» society, Christian ethics, national idea, Ukraine, Church.
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The Role of the Members of «Prosvita» Society in the Organization of the Church
Congresses on the Territory of Volyn Region During
20-30-ies of the 20™ Century

The article highlights the role of the members of ««Prosvitam» society in the development of the national and church
movement on the territory of Volyn region during 20-30-ies of the 20" century, aimed at the democratization and
ukrainization of the church and religious life. The importance of the church congresses for the resurgence of the Ukrainian
Orthodox Church in Poland was investigated.
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Formulation of a Research Problem and its Significance. An important process of the cultural, national
and spiritual revival of the state is promulgation of the self-sacrificing activity of the societies promoting
development of self-consciousness of population, proper estimation of its values, beliefs and traditions.
«Prosvitay society that united liberal Ukrainian intellectuals took pride of place in these processes on the territory
of Volyn region during 20-30-ies of the 20" century. It was fully reflected in the development of the national and
religious life, where one of the important aspects was a process of ukrainization of the church mode, caused by
the growing public and political need for the orthodox of the Volyn Ukrainians. That is why the activity of
«Prosvita» and its members conveying in those days mental and material interests of Volynians related to the
ukrainization of the church life, preservation of the national identity was of high importance. In this context the
necessity to find out the role of «Prosvita» members in the organization of the church congresses — public
meetings called to solve a number of the urgent issues connected with mainstreaming and dynamism of the
ukrainization of the Orthodox Church life in Poland during the interbellum period emerges full blown.

The development of the national and religious life in Volyn during the interbellum period was partially
revealed and assessed in the works of the national historiographers, namely in the works of the historians and
religious studies scholars V. Borshchevych [5], 1. Vlasovskiy [6], M. Kucherepa [12], S. Makarchuk [14],
B. Savchuk [17], N. Stokolos [19], V. Tkachuk [20] and others. Besides, a series of scientific publications by
O. Alyoshina devoted to the activity and artistic legacy of Arsen Richinskiy —a famous organizer of the national
and church movement in Volyn is worth of special attention. Being an active member «Prosvita» society in
Volodymyr-Volynskiy he initiated meeting of the orthodox leaders and cultural organizations of Volyn [1; 3].
However, the stated topic — the fight of the public for the ukrainization of the Orthodox Church of Volyn is still
insufficiently studied by the national scientists.

The aim of the research is to examine the role of the Volyn «Prosvita» members in the organization and
carrying out of the church congresses and their influence on the process of the ukrainization of the church life on
the territory of Volyn. In accordance with the aim of the research the following tasks were defined: to recreate
the process of ukrainization of the Orthodox Church in Volyn during the interbellum period and to characterize
the activity of «Prosvita» society aimed at the organization of the church congresses.

Presentation of the Basic Content of the Research and an Interpretation of the Results which Were
Obtained. Ukrainization orthodox processes on the territory of Volyn during 20-30-ies of th 20" century were so
active that the Polish authorities started considering them a danger to the stability of the Polish society. The same
concerned the relations between the Ukrainian public leaders and the hierarchy of the Orthodox Church where
the pro-Moscow influence was sufficient. Religious leaders were trying to keep using Russian during services.
With time more and more segments of the orthodox population began realizing that their native language did not
only make the service understandable and acknowledgeable but favored consolidation and establishment of the
national identity too.

«Prosvita» society lied in the heart of the church and religious movement for making away from the
influence of Moscow and autonomy of the Orthodox Church. It promoted revival and activity of the church
congregates on the territory of Volyn. B. Savchuk, a Ukrainian scientist provides numerous examples of the
fruitful cooperation of the rural «Prosvitay communities with local congregates and it was «embodied in the
construction of churches, keeping cemeteries, organization of the joint choirs and carrying out of the various
cultural and religious events» [17, p. 84].

Upholding the necessity of maintenance and development of the Ukrainian ethnicity avant-garde Ukrainian
public and conscious clergy became the main spokesmen of the needs of the Ukrainians. They recognized that the
Church would actually be closer to every Ukrainian preserving national and synodical traditions of the people
[18, p. 238]. The model that Ukrainian public and church leaders of VVolyn were trying to carry out was that the
church was supposed to be Ukrainian in its nature, independent of the state and its structure was to be synodical
guarantying active participation of the laypeople in its management [19, p. 62]. A. Richinskiy, one of the
organizers of the movement for the ukrainization of the Church in his work «Problems of the Ukrainian religious
consciousness» noted that it was natural that the aim of the mature nation is to create a distinctive religious and
national culture. This author pointed that it was the only way to develop nation’s talents, bring pass to service, to
make sense of a particular moment of Eternity and to carry out a God’s thought [15, p. 382]. «Health of the
nation is more than the life of some people and depends on the healthy mental basis and ideological guidelines of
the all-nation development. That is why the creative growth and huge work over the revival of the purely folk
Ukrainian church were undoubtedly a demonstration of the livability of the nation and corpulence of its spiritual
powersy [15, p. 100-101].
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An important role for the revival of the Ukrainian Orthodox Church in Poland belonged to the church
congresses. VVolyn church and national movement actively demanded calling for the Ukrainian Church congress
where the basic issues relating legal situation and ukrainization of the Orthodox Church were to be solved. The
members of «Prosvita» society and representatives of intelligentsia were the initiators and organizers of this
movement [8, p. 288].

Volyn eparchial congress of the clergy and laypeople that was held on 3-10" of October, 1921 in Pochaiiv
was the first stage of this movement. One of the main issues that was discussed at the meeting was the
ukrainization of the church services. The congress approved the resolution proclaiming usage of the Ukrainian
language during services: «Living faith demands living faith in prayers and in divine service that is why we need
to change Church Slavonic to the folk and living Ukrainian language». It was provided that such a transition was
to be carried out gradually in accord with the translation and usage of the theological books [10, p. 289-290].

The resolution of the Pochaiiv congress gave an impetus to the further development of the national and
religious movement on the territory of Volyn. Under the necessity of the circumstances the management of the
Orthodox Church came round concerning the ukrainization of the church. The resolutions of the Holy Synod
dated 16 June 1922 and 3 September 1924 allowing intoning of the services in English confirmed the
abovementioned [6, p. 22]. However, the resolutions adopted by the Synod were slowly implemented.

Declaration of the autocephaly of the Orthodox Church in Warsaw in November 1924 and an official
statement on 17 of September 1925 was an important event for the church and religious life of Poland of the
stated period. However, the process of derussification of the religious organization was difficult. That is the
process of ukrainization of the Orthodox Church began slowing down in 20-ies of the 21% century. Under the
circumstances the conscious intelligenzia aspired to take partially upon itself the duties to speed up the process of
ukrainization. Namely, A. Richinskiy proposed an idea to convene a Ukrainian church congress in Lutsk and that
congress was supposed to regulate all the issues of the church life [3, p. 28].

The precondition of the convention of the congress in Lutsk was the one held in Rivne on 26" of September
1926. It was a convention of the Ukrainian cultural and educational organizations of VVolyn with participants from
Kholmshchyna, Halychyna and Polissiya. More than 300 delegates were present at the convention. One of the
most important issues supported by the majority of the participants was a discussion of the church activity
accounting that the church was almost the most significant stimulus to the cultural and national life. A number of
resolutions, in particular on the formation of the district church committees were approved and they relieved
management of the process of ukrainization of the district churches. It was decided that the committees were to
constantly stay in communication with the aim to form Volyn Church Ukrainian Council which task was to
protect national church as one of the important educational bases of the Ukrainian nation [11, p. 596].

An appeal about ukrainization of the church to Metropolitan Dionisiy was also drawn at the congress. It was
stated in the appeal that the government spent much trouble on the support of the «Russian genius» among
Ukrainian people. Instead «the only way to save Orthodox faith is to draw church nearer to the people and the
people to the church». Besides, there was a demand to appoint Ukrainian bishops in Volodymyr, Lutsk,
Kremyanets and to satisfy a request of the parishes about ukrainization of the services etc. put [2, p. 6-7].

The culminating phase of the ukrainization process of the Orthodox Church in Volyn was a Ukrainian
Church Congress held in Lutsk on June 5-6, 1927. Its biggest importance was that during it the ideological
program of the national and church movement against Moscow influence on the Orthodox Church was adopted.

The initiative of its convening belonged to A. Richinskiy, one of the leaders of the national and religious life
of Volyn. He headed organizational committee on the convening of the congress which was formed in
Volodymyr-Volynskiy for the sake of carrying out organizational work on preparation and holding of the church
convention. In consisted of 17 members-representatives of 9 towns of Volyn and Polissiya as well as Berestya
(Polish voivodship) [6, p. 45]. Ukrainian public organizations participated in its preparation. An especially
noticeable part played branches of «Prosvita» society. Its district authorities hosted church committees which
were sending appeals to the population where they explained the content and tasks of the future congress.
572 people were sending the appeals where every appeal had 50-80 signatures [17, p. 84-86].

A. Richinskiy and people close to his way such as lvan Vlasovskiy, Borys Kozubskiy and others considered
that they could not keep aloof the dangerous processes within the church: «We believe it is possible to start
organizing Orthodox people not from separate parishes but from the whole national group of those who were
faithful. The first step on that way was to be Ukrainian church congress which was supposed to lay the
foundation for the organization of the Orthodox Ukrainian populationy [6, p. 63].
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They were not only Russian clergy but also official state authorities that stood in the way to the preparation
for the congress. For example, the members of the «Prosvita» society were banned to participate in the
preparation for the congress.

After long preparation the congress was held on June 5-6, 1927 in Lutsk. 565 delegates from Volyn,
Polissiya, Kholmshchyna and Pidlyashshya arrived. The professor Ivan Vlasovskiy was heading at the congress
and Arsen Richinskiy proclaimed a speech. The fact favouring the importance of the congress was that the
student communities from Padebrody, Chech Republic, Orthodox parish council in Padebrody, representatives of
the «Prosvita» societies from Rivne, Volodymyr and Berest, Ukrainian emigrants in Olshany, Central Committee
of the Ukrainian People’s Democratic Union in Lviv congratulated the members of the congress [9, sh. 119].

The agenda of the congress included eight issues for consideration and they related problems of
ukrainization and democratization of the inner structure and life of the Orthodox Church in Poland.

The following reports were presented at the congress: «Modern situation in the church and religious life of
the Ukrainian Orthodox population of Poland» and «Canonical inner structure of the Orthodox Church in
Poland» (presented by A. Richinskiy); «Satisfaction of the religious needs of the Ukrainian Orthodox population
in the sphere of: a) God’s Service (A. Richinskiy); b) religious science in the church, at school and outside school
(P. Artemuyk); c) books of the offices and religious and moral press (I. Vlasovskiy); d) recruitment of the
bishops, deacons and conductors (V. Kovpanenko); «Issues of the church household» (I. Vlasovskiy) [9, sh. 91-92].

The hottest discussion was about the report of A. Richinskiy «Modern state of the church and religious life
of the Ukrainian people in Poland». The reporter negatively estimated the policy of the church authority relating
the satisfaction of the church and religious needs of the Ukrainians, provided proofs of the decay in the sphere of
«church and public life of the Orthodox Church in Poland both in the inner structure and outside relations» [16].
In connection with such a dark state of affair he insisted on the necessity of the total ukrainization of all sphere of
church and first of all of the office language.

The resolution specifically pointed to the necessity of the deep and sustained implementation into the
activity of the Orthodox Church of the rules by the council. It was also demanded to issue a ruling on
ukrainization of the church distinctly regulating this process. The congress also demanded immediate
ukrainization of the inner records of the church kept mostly in Russian [9, sh. 119].

Lutsk church congress finished its work with choosing of the Ukrainian church committee (headed by
A. Richinskiy), that was supposed to implement the resolution of the congress into life. The congress became one
governing factors of the revival of the national and church movement in Volyn. Its main achievement was
spreading among the Ukrainian population of the recognition of the necessity of the fight for the native church
and the Ukrainian language of the office.

Lutsk congress triggered reaction of the both devotees of the church’s ukrainization and numerous Volyn’s
russified. Following the congress in Lutsk similar congresses of the Ukrainian parishes were held in the districts.
Ukrainian church committee together with «Prosvitay became initiators of the convention of the congresses. As
an example, on the 6" of November 1927 a church congress was held in Volodymyr [9, sh. 137-138]. On
January 15, 1928 the similar congress with representatives from Beresteyskyi, Kobrynskiy and Pruzhanskiy
parishes was held in Berest. The bishops-nationalists provided their parushioners with information about church
congresses [14, p. 7].

Existence and activity of the «Prosvita» society that was a purely national institution influencing different
spheres of life of the Ukrainian society could not be favoured by the Polish authorities aspiring absolutely
different realias — denationalization and assimilation. Accusation of the political activity became one of the most
popular reasons for slowing down of the development of the «Prosvita» movement. ««Prosvita»» society did not
keep aloof from the politics and the Polish government artificially claimed that all the cultural and educational
work was connected with it.

Conclusions and Prospects for Further Research. Thus, finishing our research it is worth noticing that in
20-30-ies of the 20™ century a powerful and efficient movement aimed at the ukrainization of the Orthodox
gained traction on the Ukrainian territory that was part of Poland as of the time. The movement was a distinctive
example of the revival of the national consciousness of the Ukrainian population and an important means of the
expression of the self-identity. A leading role in the national and church life belonged to the ««Prosvita»» society
that was of paramount importance for the organization and holding of the church congresses and for the fight of
the Ukrainian people for the further realization of the ideas of the church’s ukrainizaiton.

Undoubtedly, the issues of the cultural and educational work, of the unbringing of the nationally conscious
youth and recovery of the church by means of acquisition of the national character are still urgent nowadays.
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crpaBi opraHizanii Ta npoBeieHHs LlepkoBHUX 3’1311iB 1 B 00poThO01 YKpaTHCEKOI IPOMaICHKOCTI 38 HOAJIbIITY peai3alliio Ha
MPaKTHUIll i7ei BiAPOMKEHHS YKpaiHChKOI TpaBociaBHOI liepkBM B llombmmi. 3’scoBaHO, IO OJHMM 13 TPOBITHHX
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PO3 LI III. «IIpocBiTa» Ta mpodyiemu koHdeciiinux Bixnocun. 3, 2016

OpraHi3aTopiB HalliOHATLHO-IIEPKOBHOTO pyXy Ha Bomuai OyB ApceH PidMHCHKHM, SIKUH 3p0OMB 3HAYHHUI BHECOK y CIIPABY
CTaHOBJICHHS HE3aJIC)KHOTO YKPATHCHKOTO TPABOCIIAB 5.

KurouoBi ciioBa: 1iepkoBHUIA 3’131, HAIIIOHATLHO-IIEPKOBHUI pyX, «IIpocBiTay, ykpaiHi3allis, MmpaBOCIaBHA LICPKBA,
ApceH PianHCHKHIL

HerpoBnu Banentuna, Yapukosa Hpuna. YuyacrHe HNpocBUTSIH B OPraHM3allii LIEPKOBHBIX Cbe310B Ha
Boabmn 20-30-x rr. XX B. B cratbe mpoaHaiam3upoBaH HpoLEcC YKpaUHH3AIUK IIEPKOBHOW CTPYKTYPBHI B KOHTEKCTE
Pa3BUTHS HAIMOHAJBHO-TIEPKOBHOTO ABIDKEHHS YKPAMHCKOM mpaBociaBHOM oOmiectBeHHOCTH Bobian 20-30-x rr. XX B.
VuureBas 0OMIECTBCHHO-TIOMMTHIECKUE, STHOKOH(ECCHAbHBIE, BHYTPHLEPKOBHBIE W PETHOHAIBHBIE OCOOCHHOCTH,
JIOKa3aHO, YTO HallMOHAJBbHO-LIEPKOBHOE JBIKEHNE Ha BONBIHM MEXTyBOEHHOTO MepHOia B3aUMOCBS3aHO C KaueCTBEHHBIM
MIPOLIECCOM HAllMOHAJIEHOM MIEHTU(UKAIMY YKPaHCKOro Hapona. Packpeita posb «[IpocBUTHD B pa3BUTHH HAIIMOHAIBHO-
LIEPKOBHOTO IBIKCHWS, a2 MMCHHO B JIEI€ OPTaHM3ALMM W IMPOBEICHMS IIEPKOBHBIX CHE3JI0B M B OOpHOE yKpamHCKOM
OOLIECTBEHHOCTH 3a JAlbHEHIICI0 pealn3aliio Ha NPAaKTHKE WICH BO3POXKICHHS YKPAUHCKOW INPaBOCIABHOW LIEPKBU B
IMonmbure. BersicHEHO, YTO OJHMM M3 BEAYIIMX OPTaHWU3aTOPOB HAIIMOHAIHHO-IIEPKOBHOTO MABIDKCHHS Ha BombiHH OBLI
ApceH PuanHcKkuil, KOTOpbIii clienan 3HaYUTeIbHBII BKIAJ B €O CTAHOBJIEHHS HE3aBUCHMOT'0 YKPAUHCKOTO IIPaBOCIIABUSL.

KiioueBble c/10Ba: LEPKOBHBIM CBE3l, HAIMOHAIBHO-IIEPKOBHOE MABIDKEeHHE, «[IpocBuTa», yKpanHM3aIms,
IIpaBocnaBHas 11epkoBb, ApceH PUunHCKUH.

VJIK 281.96(477.82)
Banentuna IlerpoBuy,
Irop IlerpoBuy,
Bacuis Ilpuryiaiox

I'pomajncbKko-nIpOCBITHHLBKA MisSVIBHICTH ApceHa PiuMHCBKOI0
Ha Bosmni y 20-30-x pp. XX cT.

Y cTaTTi BUCBITICHO TPOMAACHKO-TIPOCBITHUIIBKY TisUTbHICTH ApceHa Piunachkoro Ha Bommai y 20-30-x pp. XX cr.,
CIIPSIMOBaHY Ha MiITPUMKY HalliOHAIBHO-LIEPKOBHOTO pyxy B IIpaBocnaBHiii nepksi. Po3kpuro pois Apcena PiunHcbkoro B
Tporieci YKpaiHizallii epKOBHO-PEITifHOTO YCTPOIO, Y POCBITSHCEKOMY pyci Ta O0pOTHOi 3a YTBEPIUKEHHS 1 30epeKeHHS
JTyXOBHOI, peIiriiiHoi, HalllOHATEHOT CaMOOYTHOCTI yKpaiHIliB BomwmHi.

KarouoBi cioBa: ApceH PiumHCHKHH, TpoMajchKo-peniriiHe xwutTs, [IpocBiTa, ykpaiHi3amis, HEpKOBHHI 3’131,
IIpaBociaBHa LepKBa.

IMocTranoBka HayKkoBoi Mpo0JieMH Ta ii 3HaYeHHs. BonuHb 3aBxau Oyia THM KpaeM, Jie iCHyBaJld CHIIbHI
YKpaiHCBbKi KyJbTYpHI Tpajauuii, HE3B)KAIOUM Ha IOCWIEHY MOJIOHI3aUito Ta pycudikauito. OcolnuBo 11e
BusiBiiocst y 20-30-ti pp. XX cT., komu B mpaBociaBHii rpomasi [lodpmii po3ropHyBCs TOTYXKHUHA PyX,
CTIPSIMOBAHUI Ha JIEMOKPATH3AIIII0 W YKpalHi3allilo NepKOBHO-PENITIHHOTO XKHUTTS, YTBEP/XKEHHSI B HHOMY 3aCa/]
cobopHonpaBHocTi. OJJHUM 3 OYUTBHHUKIB IILOTO PYXy CTaB JIiKap, TPOMaJICHKO-PEiriiHui [TisiY, MPOCBITSHUH
ApceH PiunHCEKHT.

Im’st Apcena PiumHCBHKOTO — npeIMeT yBaru BITYM3HSAHUX HAYKOBIIB. 30kpema, y mpaisix O. byuamu [2],
A. Konoguoro [7], M. Kyueperm [10], I1. Masypa [11], H. Crokomoc [19] Ta iH. BHUCBITJIICHO 3arajom
HaIllIOHAITLHO-LIEPKOBHUH pyX Ha BomuHi # OkpeMo HaroJomeHo Ha BHECKY B Iiei mporiec ApceHa PiunHCBHKOTO.
UYacTkoBO HaBeJleHO kuTTenuc A. PiunmachKOTO B mparyx pocmigaukiB A. I'youmu [5], 1. Kpamoka [8], A. Ili-
corpkoro ta H. Boiitiok [14]. ['pomanckky misuibHICTs A. Piuntchkoro po3kpuro B crartsix O. AnpommHoi [1],
I. Ckakanscbkoi [18]. TIpoTe, He3BaXkarounM Ha KUTBKICTH IMyOJTiKaIlii, yce Ie 3ajMIINaEThCs MiCIe JUIs
JOCTI/PKeHHsST MOCTaTi ApceHa PiuMHCBKOro BiacHe B KOHTEKCTI BMBUEHHS TPOMaJCHKO-TIPOBCITHUIIBKOT
JUSUTGHOCTI, 110 BIUIMBala Ha (OpMyBaHHS YKpaiHCHKOI pENiriiHOi CBIiZJJOMOCTI Ta TOMOJAaHHS MPoOIeM
MDKKOH(ECIHHUX CYIepeuHOCTEH.

Merta cTaTTi — BUCBITJINTH KUTTEBI BiXM, TPOMAJICHKY, LIEPKOBHY Ta MPOCBITSHCHKY AisUIBHICTD OIHOTO 3
igeonoriB ykpaiHChKOi peniriiiHoi gymMkun Ha BonuHi B KOHTEKcTI MibKKOH(Qeciiinux BimHocuH 20-30-x pp.
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