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Received: 30.01.2019 Abstract. The article presents the results of scientific developments concerning the
Received in revised form: 11.02.2019 structural organization of sacred landscapes. The methodological basis of the study is the
Accepted: 30.06.2019 concept of constructive-geographic analysis, which is based on the approaches of the natural

and the humanitarian sciences. The system approach to the study of sacred landscapes as
a holistic organized territorial structure and a set of methods is used in this work, in particular: structural and logical generalization
and system analysis, comparative and geographical, historical and geographical. The author considers the significance of the notion
of sacral landscape as being broader than religion per se, and considers it a natural, natural-anthropogenic and anthropogenic system
associated with certain symbols of life, myths, significant events, and , indeed ,religious feelings that are of great importance to a person
or group of people and requires special respect and protection. The structural organization of all sacred landscapes is characterized
by their properties and spatial structure and is closely connected with their social and functional purpose. As a result, such territorial
systems can be divided into: confessional, taphal, active, abnormal. The sacred landscape is characterized by polystructurality, that is,
the presence of spatial, temporal and morphological structure. In the spatial structure of the sacral landscape, the following components
can be distinguished: the sacred object, anthropogenic and technogenic component, the landscape structure and a person with his/
her spiritual experience. In addition, such a structure has a hierarchical construction, where individual, local, regional, national and
global levels can be distinguished. This article presents the peculiarities of the temporal structure of sacral landscapes and outlines the
external, internal, and the functioning time. Particular attention is paid to the characteristic of internal time, where one can distinguish
the following phases of development: the formation of a natural, natural-anthropogenic or anthropogenic landscape; the creation of a
spiritual component; loss of sacred human perception of a natural, natural-anthropogenic or anthropogenic landscape; the disappearance
of the natural or natural- anthropogenic landscape. Taking into account the morphological structure of the sacred landscape, it is
substantiated that religious objects serving as markers of sacred landscapes cannot correspond to one or another morphological unit of
the landscape, that is, completely repeat its outlines and boundaries. However, there is a correlation between the type of landscape and
the features of the sacred objects that were formed there.
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CTpyKTypHa opraHizauisi cakpajJbHuX Janamadgris
O. MiieHko

Cxionoesponeticokuil HayioHanvbHull yHisepcumem imei Jleci Yxpainku, Jlyyvk, Yipaina, mischenko.olena@eenu.edu.ua

AHoTamnisi. B cTarTi po3nIsHYTO 3MICT HOHATTS CTPYKTYpHA OpraHi3alis B KOHTEKCTi BUBUCHHS CaKpaJbHUX JAHAMIAQTIB, a TAKOXK
PO3LINPEHO MOHATIIHE Tose AediHImil «cakpalbHuH TaHAIIa(TY, IO CIPHUSE y3aralbHEHHIO ITOTVIS/IIB IPEJACTAaBHUKIB PI3HUX HAYKO-
BHX IIKI, SIKi TOCIIKYBAIN Kareropito “cakpainbHuii”’. CakpanbHHUN JaHAA(T pO3MISAAETHCS 3 TO3UIIIH MapKOBaHO1 reorpadivyHoi
cucTeMy, sika c(hOpMOBaHa JyXOBHUM JOCBIJIOM JIFOAMHH, KU 32 CBOEIO CYTTIO € LIMPIIAM HDK peniriiauii nocsia. CTpykrypHa
oprasizalis ycix cakpajJbHUX JaHTA(TIB Mae pi3HE CyCHUIbHO-(YHKIIOHAIBHUM MPU3HAYCHHSIM, TOMY il BiJIpi3HSETHCS MPOCTO-
POBOO CTPYKTYpOO. BiIMOBITHO TaKi TEpUTOPIabHI CUCTEMH MOYKHA TMOIUIMTH Ha: KOH(ECIitHI, TaalibHi, MisUIbHICHI, aHOMAIbHI.
B Mexax cakpanbHOTO JaHAMIAQTY BHUABIEHO i 0XapaKTEPU30BAHO IIPOCTOPOBY, YacOBY, MOP(OIOTIUHY CTPYKTYpH. 3’SICOBAaHO, II0
MIPOCTOPOBA CTPYKTYpa JOCIIIKYBAaHHX TEPUTOPialbHUX CHCTEM Ma€ iepapXiuHy OyIOBY, 1¢ MOKHA BUOKPEMHTH 1HIMBITyaIbHHIA,
JIOKaJbHUH, pEeTiOHANbHUM, HAlllOHAJIBHUH, IMO0aIbHI PiBHI M MOAUIAETHCS HA TaKi CKIAIOBI: CaKpalbHHUN 00’€KT, aHTPOIOTECHHO-
TEXHOTeHHA CKJIaJI0Ba, JaHAMAa(THA CTPYKTypa, JIIOAWHA 3 1 JyXOBHUM J0CBigoM. OOIpyHTOBAaHO OCOOIMBOCTI YacOBOI CTPYKTYpH
CaKpaJIbHUX JaHAMA(TIB il BAOKPEMIICHO 30BHINIHIN, BHYTPIIIHIH Ta yac GyHKIIOHyBaHHS. ABTOPOM JIOBEJICHO, 1110 KyJIETOBI 00’ €KTH,
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K1 CITYTYIOTh MapKepaMu CaKpajabHOTO JaHAATy He MOKYTh BiIIIOBIAATH Till 4M 1HIIIH MOphOIOoTiuHii ofuHMLI JaHAmadTy, TOOTO
MOBHICTIO TIOBTOPIOBATH ii KOHTYpH Ta MexXi. [IpoTe, icHye B3aeMO3aJIeKHICTh Mi’K THIIOM JaHIaTHOT MiCIIEBOCTI 1 0COOIMBOCTIMU

c(OpMOBaHOTO B i MeXax CakpajbHOrO 00’ €KTY.

Kniouosi crnosa: caxpanvnuil nanowagm, cakpaivHuil 00 €km, cCmpykmypd, CmpyKmypHa 0peanizayis 1anouiagmy.

Introduction. A sacred landscape has signs of
a complex system characterized by a territorial
organization, polystructurality, nonlinear interaction
of components and spatial heterogeneity.

The complexity of landscapes should be
distinguished  from landscape  heterogeneity:
complexity is a state of orderliness and chaos with well-
separated structures (Papadimitriou, 2010). Therefore,
in geographic science, the random distribution model
of spatial elements is used to assess the complexity
of the logical spatial organization of real landscapes
(Cushman et al., 2012; Turner, Gardner, 2015).

The founder of the scientific study of the
phenomenon of “organization” can be considered
A. Bogdanov (1925), who elaborated the complete
idea of organizational science, formulated its main
principles and laws, explained the mechanisms of
manifestation, presented the role of science in the
organization and its significance in the understanding
of the universe, and outlined ways of its development.

Problems and questions of the organization of
natural and socio-economic systems are covered in
the works of A. Topchiev (1988), L. Leskov (2005),
B. Mil’ner (2005). Among landscape experts it is
necessary to distinguish the work of V. Preobrazhenskij
(1986) “Organization, organization of the landscape”.

The structural organization of territorial systems
is an ordered distribution of their components
in general, a means of their interconnection, co-
subordination, the nature of the hierarchy (Petlin,
2016).

The structural organization of the landscape
serves as an indicator of landscape-forming processes.
It is the totality of the structures of the landscape, and
the corresponding links characterize the territorial
system, their functional purpose and organizational
capabilities.

The sacred landscape is considered by us as a
natural, natural-anthropogenic, anthropogenic system,
associated with certain life symbols, myths, important
events, religious feelings, is extremely valuable to a
person or group of people and needs special respect
and protection (Mishchenko, 2018).

Sacred landscape is an extremely interesting
and relevant research object, which includes in its
composition territorial systems of different genesis, a
person, his/her spiritual perception of these systems.
The need to identify the types of structures of the sacred
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landscape and their characteristics, which determines
the degree of its complexity and organization, led to
the choice of the topic of scientific work.

Materials and methods. The methodological basis
of the study is the concept of constructive-geographic
analysis, which is based on the approaches of the
natural sciences and the humanities. The paper uses a
systematic approach to the study of sacred landscapes
as a holistic organized territorial system and a set of
methods, in particular:

—structural and logical generalization and system
analysis, which are used for study and generalization
of theoretical approaches to the definition of concepts
of structure, structural organization of territorial
systems;

— comparative and geographical, which was used
for the purpose of determining the morphological
structures of sacred landscapes in the conditions of
the Volyn Polissya;

— historical and geographical, which was used to

study the historical and geographical features of the
formation of sacred landscapes.
Results and their analysis. A structure is a
description of the composition and a spatial
picture of the composition of an object, matter,
the interplacement of formations, parts, details,
elements, a certain functional interconnection of the
components of the object, and the internal structure
(Velykyi tlumachnyi slovnyk suchasnoi ukrainskoi
movy, 2005). The structure contains the composition
of subordinate systems, their mutual arrangement
(spatial, or morphological structure) and the various
interactions between them (functional structure), all
in dynamics, variability, and space and time (Mazing,
1973); structure is a generalized characteristic of
specific system properties that captures the elements,
relations, system connections, and their organization
in an abstract form (Sadovskij, 1974).

Any geographical construct is structured
according to a particular structural scheme. The
simplest such scheme is the conditional graphic
(mathematical, etc.) of the elements of the system
and the links between them (Nechiporenko, 1977).
The structure of a natural and territorial system is
considered as a changeable system order in the form of
an invariant entity of the organization, which consists
of mechanisms of its spatio-temporal functioning,
internal components and internally emergent
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components as a manifestation of integrity (Petlin,
2006). Spatially complex combinations of indigenous
and conventionally indigenous components with
derivatives created by man as components of the
environment as anthropogenized structure are
considered (Ivanov, 2007).

The scheme of classification of structures of the
geographical system distinguishes the following main
types:

— spatial, in particular vertical (topical), territorial
(choral);

— time, in particular, functional and ethological
(Samoilenko, 2003).

The configuration of a sacred landscape has
a spotted structure and the background of it is
landscape complexes with the usual sacred level
and “the nuclei” are the places with an increased
number of foci (especially sacred) (Hrodzynskyi,
2005). In the case of ethnocultural analysis of sacral
landscapes, the spotted structure will be multilayered,
where “nuclei” may overlap (sometimes completely)
or not at all. For each ethnic group inhabiting the
corresponding ethno-cultural landscape, sacral nuclei
will be different places or objects. Moreover, the
Ukrainian sacred landscape will be profane for the
Jewish or Polish ethnos (Volovyk, 2013; Denysyk,
2014). Volovyk (2013) has built a sacred landscape
model for a monoethnic and polyethnic landscape.
Such a model corresponds to the idea of “sacred
centroperiphery”, where in the landscape live the
community, subordinated to the one true God with
the corresponding unique sacral order (Kizima,
2003). However, the sacred landscape encompasses
not only religious systems (Mishchenko, 2018).
Since the process of sacralization is conditioned by
the provision of natural, natural and anthropogenic
objects with unusual properties (sacred content), the
sacred landscape is interpreted as a symbolically
marked geographical system, formed by the spiritual
experience of a person, which in its essence is wider
than religious experience alone.

The structural organization of any sacral
landscape is characterized by its properties and spatial
structure and is closely connected with their social
and functional purpose. Accordingly, such territorial
systems can be divided into: confessional, which are
related with the peculiarities of religious belief within
a certain religious doctrine;

— taphal, which are modern and ancient places of
burial;

—active, which are territorial systems, connected
with a certain event, which is important, sacred,
religious curative, meaningful;

— abnormal, which are territorial systems of
sacredness, the special significance of which are
manifested through deviations from the norm or
from the average value of physico-geographical,
biogeochemical or other indicators.

Undoubtedly, in practice, the same sacred
landscapes can have different functional purposes.
For example, a number of sacred springs which are
located within the Volyn region are sanctified by
representatives of Christian institutions. In addition,
such objects may be associated with a particular
event: the appearance of a “miracle” (church objects,
or saints), healing from an illness. The water in the
springs has somewhat abnormal characteristics: low
temperature values, high transparency, high content
of silver.

N. Lavrinova (2015) has constructed a systemic
model of a geographic landscape, in the structure
of which are allocated natural and geocultural
subsystems. The sacred landscape in this model serves
as an inalienable part of integrating the subsystems into
a single geospatial space. The history of the formation
of the selected elements in this model is divided into
periods that can be considered as structural parts of
the sacred landscape, in particular:

— formation of a natural basis;

— formation of ethnic basis;

— the creation of cultural complexes, which
are elements of the superstructure that define and
characterize the cultural content of the territorial
system. The ingredients of such complexes are
ideology, politics, religion, culture, actions, customs,
feelings.

The sacred landscape is a complex system
in which not only the natural and anthropogenic
components, but also the spiritual, interact . This entails
the transfer of the national heritage from generation to
generation of the, that is, objects of cultural heritage
that can have a natural, natural- anthropogenic or
anthropogenic origin. In this regard, one can speak of
the integrity and structure of the spatial organization
of the sacred landscape, since it contains natural and
cultural elements.

The investigated sacred landscapes are
characterized by variability and genetic differentiation.
Such territorial systems are not formed in isolated
space, but in the structure of already existing natural,
natural-man-made or anthropogenic landscapes, the
spatial organization of which is determined by their
properties and the nature of internal communications.
Accordingly, the structure of natural landscapes is
a combination of the most stable links between the
constituent parts of the system, which were formed in
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the process of evolution.

The structure of the natural-human-made
landscape is determined by a set of the most stable
anthropogenically modified connections between the
structural components of the system and individual
anthropogenic elements.

Landscapes of anthropogenic origin are
characterized by a structure determined by a set of
relatively stable and unstable anthropogenically
controlled and  anthropogenically = modified
connections between the structural components of
the anthropogenic system, which were formed in
the process of qualitative transformation of natural
and natural anthropogenic landscapes (Petlin,
2009). The functioning of sacred landscapes is
ensured by the continuous transformation of matter,
energy, information within the system, as well as
between different systems. Such processes point to
the existence of material-energy, information and
interconnection links.

The sacral landscape is characterized by
polystructure, that is, the presence of spatial, temporal,
morphological structure on figure 1.

The spatial structure of the investigated territorial
systems is characterized by spatial correlation and
consistency of internal parts. Such a structure has

anthropogenic origin. However, within a single
sacred landscape there may be several religious
(holy) objects. For example, within the limits of
temple and monastic complexes, several sacred
objects are typically recorded, in particular: the
church itself, a burial place, a sacred spring in the
courtyard of the church. The unifying characteristic
of such objects is their spiritual perception by man.
Such polyobjectivity is characterized by a hierarchy
and determines the integrity of the sacred landscape.
With the development of society, the sacred value of
the holy object is changing. This is due to the logical
changes in ideology, culture, and religious inquiry,
which results in changes not only in the landscape
itself, but also in its function, and therefore the
structural organization.

The landscape structure consists of an eminently
integral interaction of differentiated systemic entities
formed as a result of the regular development of
territorial unities. Within it, it is possible to distinguish
between abiotic natural components that cover the
hydrogeological, geomorphological, microclimatic
features of the sacred landscape, as well as the flora
and fauna that formed within it.

The anthropo-technogenic  component is
determined by a certain infrastructural maintenance
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Fig. 1. Structures of the sacred landscape

signs of systemicity, orderliness, and interconnections.
Within the spatial structure of the sacred landscape,
one can distinguish the following components: a sacral
object, an anthropogenic and man-made component,
a landscape structure, a spiritual component, a person,
as shown in Figure 2.

Any sacralization is related to the search for the
centre, therefore the spatial structure of the sacred
landscape, more often has the form of a monocentric
system, which consists of a number of subsystems
that are closely interconnected.

The central component of the spatial structure of
a sacred landscape is the sacred object, which has a
great sacred, cultural, curative, aesthetic, ideological
significance for a certain group of people. Such an
object can have a natural, natural-anthropogenic,
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of sacred landscapes, in particular: asphalt covering,
church shops, etc.

Man perceives the sacred landscape not as an
object for satisfaction of economic needs, but as an
object that needs to be worshiped, honoured, and
guarded. Instruments of sacralization of such objects
are: religious feelings, legends, myths, symbols,
historical facts, individual sacred feelings.

The spatial structure of the sacred landscape
has a hierarchical structure, where individual, local,
regional, national, global levels can be distinguished
(Mishchenko, 2018). The existence of a hierarchy
of sacral places is due to their differing degrees of
attractive force. The larger the radius of attraction,
the higher the hierarchical level is the sacred
landscape (Hrodzynskyi, 2005). For example, for
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Fig. 2. Spatial structure of the sacred landscape NOTE antropogenic must be anthropogenic

all Christians, Jerusalem serves as the sanctuary of
global significance. The radius of its attractive force
encompasses the entire Christian world, because
pilgrimage is made to this place from around the
world. Undoubtedly, there are national sacred
territories, in particular, Babyn Yar, a tract that is
located in the northwestern suburbs of Kiev. This
territory became known due to the mass executions,
mainly of Jews, carried out during the German
occupation in 1941-1943. An object of regional-level
pilgrimage is a spring located in the catchment area of
the Western Bug River and its right tributaries of the
Luga River, near the village of Budyatychi, Ivanychi
district, Volyn oblast. This spring became known for
its curative properties in 1637. According to legend,
the water of this spring healed people with various
ailments. Now a well was built at this site, and a
chapel next to it. People from different regions of
Ukraine and from abroad come to the sacred spring.
By contrast , the congregation of a village church has
only to cover a small distance to reach their shared
sacral object of local level. However, every person
can have his own sacred landscape, which is formed
by religious, ideological, cultural, aesthetic and other
beliefs.

Time structure of the sacred landscape 1is
determined by a certain change in the states of
the system, which manifests itself in the form of
seasonal rhythm and long-term restructuring of their
relationships. The time structure of any landscape

system is characterized by time duality, the content
of which depends mainly on the specific features of a
certain landscape system and the structural features of
its background time (Petlin, 2009). The background
time covers not only the existence time of the object
(full time), but also the previous and future time. It
characterizes the period of the emergence of the
landscape’s integrity, its development and destruction
or transformation into a new integrity (Bokov,
2005). The definition of the background time of the
landscape covers the characteristics of the features of
its structure in certain periods of operation: the past,
present and future.

The time in the landscape exists in three forms,
in particular: external, internal and operating time
(Bagrov et al., 2005).

The external time is characterized by the rhythm
and cyclic nature of the physical and geographical
processes occurring in the landscape. In general, time
is determined by using different scales. At external
time, the scale fixes the rhythmic natural processes
that change the state of the landscape during the year
or days. These processes are dynamic, and do not lead
to the restructuring of the internal structure of the
territorial system.

The internal time of the landscape is determined
through a consistent, but not regular, arrhythmic
change in its states. For the internal time of the
territorial system, we can use the scale of the phases
of its development. Landscape studies use the scale

491



Mishchenko O.

Journ. Geol. Geograph. Geoecology, 28(3), 487—494.

of states according to the age of the landscape, or its
components, in particular: origin, youth, maturity, old
age, death. Consequently, each phase has a different
length of time. Considering this question, B. Polynov
(1953) found that in each landscape there are different
age eclements: relict, conservative and progressive.
Relict elements so old that tracts that are formed
within them characterize the previous history of the
landscape. To the category relict belong glacial relief
forms, dry riverbeds. Conservative elements are in
full compliance with modern natural conditions.
Progressive elements indicate the ongoing trends of
the landscape and reflect the possible changes. In
the context of this issue, I. Mamaj (1982) proposes
to distinguish three main phases of the development
of landscapes: origin and formation; sustainable
existence and slow development; atrophy. The
development of the territorial system is conditioned
by the gradual quantitative accumulation of elements
of the new structure and displacement of the elements
of the old structure, which in turn leads to qualitative
changes within the landscape.

The internal time of sacred landscapes can be
characterized by the following phases of development:

— formation of a natural, natural-anthropogenic,
or anthropogenic landscape;

— creation of a spiritual component that
determines the formation of the landscape’s sacred
value by people, that is, the sacred perception of the
territorial system;

—loss of a person’s sacred perception of a natural,
natural-man-made or anthropogenic landscape, due
to a change in ideology, political situation, culture,
traditions, religious feelings;

— the disappearance of a natural, natural-man-
made, anthropogenic landscape.

In landscape studies, it is extremely important
to study not only its genesis and age but also spatial
and functional relationships (Solncev, 1982). For a
landscape , time does not pass until it is in a quasi-
stable state. When transitioning to another state, the
system is characterized by active functioning until
it comes to a new quasi-stable state (Bagrov et al.,
2005).

The sacred landscape is within the boundaries
of the morphological structure of the landscape, that
is, it is an integral part of the facies, tracts, terrain.
Morphological structure of the landscape is such
a correlation of components and the nature of the
relationship between them which makes it possible
to form interconnected hierarchical structures of
the landscape (Petlin, 2018). The morphological
structure is characterized by hierarchy, that is,
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functionally-ordered arrangement of structural parts
of the geographical landscape from the lower to the
higher, from the facies to the landscape terrain. Any
morphological structure of the landscape due to the
connections and corresponding functional processes
of water exchange, mineral metabolism, gas exchange,
energy exchange, biogenic circulation can develop
and complicate. It should be taken into consideration
that pure interactions within a single morphological
pyramid do not exist, since each level interacts with
the surrounding natural systems that belong to other
neighbouring morphological levels of the hierarchy
(Petlin, 2016).

Cult objects that serve as components and markers
of sacred landscapes cannot fully correspond to one
or another morphological unit of the landscape. For
example, a chapel, a water source, separate burials can
notbe facies, or more than the morphological unit of the
landscape, that is, fully corresponding to its contours
and boundaries. Sacral objects are only components
of one or another morphological unit of the natural,
natural- anthropogenic, anthropogenic landscape.
However, the pattern of structural organization of the
morphological components of the territorial system,
which is due to the interdependence between the type
of landscape terrain and the peculiarities of the sacral
object formed within it, is traced.

Consider the system of morphological structures
of sacred landscapes on the example of the physical
and geographical area of the Volyn Polissya shown in
Figure 3.

According to the physical and geographical
conditions within the Volyn Polissya, it is possible to
distinguish the following types of landscaped terrain:
floodplain and valleys of drainage, floodplain terraced,
sloping, interfluve, plakor ( flat or gently sloping,
well drained area). Almost all types of locality can be
distinguished by the following types of sacred tracts:
water areas, dendrological sites, temple and monastic
complexes, funeral complexes.

Drainage of water areas has in its composition
water sources, which are formed within the limits of
the natural outlet of groundwater on the earth’s surface
where the aquifer crosses the earth’s surface, that is,
in the reliefs’ depression, on the slopes of ravines,
gulleys, etc. Water sources of the Volyn Polissya
are most often formed in the river valleys , gullies,
ravines, that is, fed by upper sources of flow due to
the physical and geographical features of this territory.
Often, such landscapes occur within floodplain areas,
and in the structure of sacred landscapes are used not
only to meet economic needs, but as objects that need
to be worshiped, honoured and protected.
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Types of landscapes
floodplain and floodplain terraced sloping mezhzhyrichchya plakor
valleys
Types of locality
water areas dendrological sites temple and funeral
monastic complexes
complexes

Fig. 3. System of morphological structures of sacred landscapes in conditions of Volyn Polissya. (Type of sacred

tracts is determined by the nature of the sacred place)

The taphal landscapes represented by burial
complexes can predominantly be formed within the
plain and interfluve landscape, as the territory of
such areas should not be subjected to landslides or
landslips. In addition, geomorphological, geological,
hydrogeological conditions and sanitary requirements
do not contribute to the construction and formation of
burial complexes in river floodplains.

The high hypsometric position of the temple and
monastic complexes indicates their spiritual purpose
and testifies to the supremacy of the sacred (Denysyk,
2014). Such complexes are mainly built on elevated
areas, in particular in plakor, above floodplain
terraces, interfluve types of landscape terrain.

Dendrological sites are represented by single
trees, as well as sacred groves, can be formed in all of
these types of landscaped terrain.

Consequently, there is a natural interdependence
between the types of sacred tracts and the terrain
in which they are formed. Such compatibility is
conditioned by physical and geographical and
aesthetic characteristics, environmental norms of the
formation of a cult object, its social and functional
purpose and confessional demands of society.
Conclusion. The studies of the structural organization
of sacred landscapes testify that such territorial
systems have in their structure a spiritual component
that is connected with life symbols, myths, significant
events, religious feelings. The tools of sacralization of
the landscape are formed by the spiritual experience
of a person, which in its essence is wider than the
purely religious.

The social and functional purpose of a sacral
landscape clearly forms its structure and organizational
capabilities. This article describes the structures of
sacred landscapes, in particular: spatial, temporal,
morphological.

Withinthe spatial structure ofthe sacred landscape,
the following components are distinguished: the
actual sacral object, the anthropogenic and man-made
component, the landscape structure, the person with
his/her spiritual experience.

This work describes the temporal forms of the
sacred landscape. Particular attention is paid to the
internal time, where the phases of development of the
investigated territorial systems are distinguished.

Cult objects that serve as an inalienable attribute
of sacred landscapes and ensure their integrity cannot
fully correspond to one or another morphological
unit of the landscape, that is, repeat their outlines and
boundaries. However, there is a correlation between
the type of landscape terrain and the features of sacred
objects.

Thisresearch deals with the structural organization
of sacred landscapes in general. However, depending
on the functional purpose, the phase of development,
other features of the organizational structure of the
landscape will change. The study of the structural
organization of taphal landscapes will be the goal of

our further research.
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